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n f) you remember the Ganges at Htishi- 
keMr 3 That cleat bluish water —in 
which one can count the fins cf fishes 
five yards below the surface,— that 
wonderfully sweet, ice-celd u channing 
water of the Gauges,' 5 and that wonder- 
ful sound of ‘Tiara, Rata 5 ’ of the running 
water, and the echo of ,c Rara, Ilaia 5 ’ 

from the neighbouring momitaTi-falls? 
* 

Do you rememhei that life in the fciest, 
tile begging of Maih itkarft alms, eating 
on small islands of rock in the bed of the 
Ganges, lieai ty di inking of that water 
with the palms, and the fearless wander- 
ing of fishes ah around for ci limbs of 
biead? ^ ou remember that love for Gan- 
ges water, that gloxy of the Ganges* the 
touch of its v ater that makes the mind 

nM> 1 t * 

*Wutten en icute to the West lo afcllow-disciplt 
f Meaning collect *■ d bom dooi to dem 



dispassionate, that Ganges flowing over 
the Himalayas, through Srinagar, Tehri, 
Uttaikasi, and Gangotii,— -some of you 
have seen even the source cf the Ganges! 
But there is a certain unforgettable fasci* ‘ 
nation in out Ganges of Calcutta, muddy, 
and whitish— as if from contact/Mfith 
Shiva's body— and bearing a large 4 :uubher 
cf ships on her bosom. Is it Merely 
patriotism cr the impressions cl 
hood? — Who knows? What wonderful 

9 0 • * w9r 

relation is this between Mother Gahge^ 
and the Hindus? Is it merely supefltT*^ 
tion? May be. They spend their live a 
v ilk the name of Canga on their lips* 
they die immersed in the wafe6 of the-"" 
Ganges, men from far-off places take aw&y % 
G a ngc s w ater wi t h them, keejlu t carefully ' 

in copper vessels, and sip drops of it Ou* 
holy festive occasions. Kings and princes 
keep it in jars, and at considerable -ex* " 
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pense take the water from Gangotri to 
pour it on the head of Shiva at Ram- 
eshwar ? The -Hindus visit foreign coun- 
tries — Rangoon, Java, Honkong, Mada- 
gascar, Suez, Aden, Malta, — and they take 
with them Ganges water and the Gita* 
The Gita and the sacred water of the 
Ganges constitute the Hinduism of the 
Hindus. Last time I went to the West, 
I also took a little of it with me, fearing 
it might be needed, and whenever op- 
portunities occurred I used to drink a few 
drops of it. And every time I drank, in 
the midst of the stream of humanity, 
amid that bustle of civilisation, that hurry 



of frenzied footsteps of millions of men 
and women in the West, the mind at once 
became calm and still, as it were. That 
stream of men, that intense activity of 
the West, that clash and competition at 
every step, those seats of luxury and 
celestial opulence— Paris, London, New 
York, Berlin, Rome — all would disappear 
and I used to hear that wonderful sound of 
“Hara, Hara,” to see that lonely forest 
on the sides of the Himalayas, and feel 
the murmuring heavenly River coursing 
through the heart and brain and every 
artery of the body and thundering forth, 
“ Hara, Hara, Hara” ! 




OCCASIONAL NOTES. 



<T»HE human aspect of the life of Sri 
* Ramakrishna is a fitting commentary 
on the teachings of Vedanta which preaches 
an Impersonal-personal, a Transcendent- 
imfnanent Divinity. The ordinary mis- 
conception about Vedantic thought is 
that it detaches itself from all terrestial 
interests and gives no truth-significance 
to the play of human life, its interests, 
and hopes, faculties and powers. To 
think that life, its activities, en- 
deavours and ideals cannot ensoul the 
spirit of the Brahman, that the rays of 
Truth cannot play in and around them, 
uplifting their significance, is singularly 
to misunderstand the Vedanta and un- 
necessarily limit its potencies and pos- 
sibilities. Whether we regard the en- 
lightened life of the spiritual being as 
vtdya maya, or as the manifestation in 
the particular and finite, of a time-less, 
and self-existent Absolute unaffected by 
the limitations of manifestation, it matters 
very little in the end, so far as the spirit- 



ual possibilities of life are concerned. 
We may, following Sankara and his tran- 
scendent school, in the interests of main- 
taining the stainlessness and unchange- 
ability of Brahman, say that the life of 
spiritual knowledge under creation is the 
nearest approach to the Absolute, or 
following the Saiva-Shakta Agatna, say 
that in creation the Parainashiva re- 
mains unaffected by the limitations, the 
duality and change of manifested life, — it 
comes to pretty much the same effect in 
practical life. In both views it is main- 
tained that the Absolute is true in its own 
truth, that it does not owe any of the 
truth of its being to manifestation and 
depend for its existence on the Universe* 
It is an Absolute, not in the making, but 
made, accomplished already, a parinisthita 
vastu and created manifestation is an 
aspect of the Reality, but an aspect which 
can be filled with the truth’s own being, 
either in the view of its being the nearest 
step to the Absolute, sannihita , or as the 
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Absolute being stainless, niranjana y un- 
affected by ignorance or bondage. As there 
are infinite aspects of the Absolute looked at 
from the standpoint of manifestation, there 
are possible infinite approaches to it, and 
this furnishes the basis for the progress 
and the advance of the Spirit in life em- 
bodying more and more comprehensive 
aspects of the Spirit. Vedanta, rightly 
understood, does not destroy the life- 
movement but explains and uplifts it. 
The life-endeavour, its impulses, ideals 
and activities are accepted, but without 
their limitations, their bondage-producing 
effects, in their soul-expanding and truth- 
ensouling aspects. 

In this life of Sri Rainakrishna we find 
no abnormality, no inhumanity, nothing 
which is alien to human hopes and 
aspirations or strange to its mentality. 
His outward life was in its interests and 
actions like an ordinary human being’s, but 
with the light of Divinity playing in and 
around it. This eccentricity and abnormal- 
ity develops in lives which are intoxicated 
or carried away by the transcendent aspect 
of the Brahman and cannot reconcile it 
with manifestation or cannot see the same 
Spirit underlying all the levels of being. 

If the whole of human nature is of a 
piece, then one’s vyavakara should melt 
easily into the paramartka and although 
the lower truth will be transcended in a 
higher, yet in descending to a lower level 
of being, the truth gathered in a higher 



tradict reason. H Of course as a result of 
reaching the Spirit, the lower powers, 
faculties and reason, will be consider- 
ably broadened and extended, they will be 
filled with the spirit’s significance of uni- 
versality and unity. In passing from one 
level of being to another, one will not 
feel any incapacity of making it part 
of a total harmony. The change of the 
centre of being from one to another will 
not imply a strangeness or incapacity of 
moving in its midst. Sri Ramakrishna 
said: “ The Supreme Rhakta accepts all 
the states, Jagrat, Svapna and Sushupti, 
and sees the presence of God in all of 
them.” Thus we find in the life of Sri 
Ramakrishna, his outward state of mind 
melted easily into his inner mental state* 
bhava avast ha , and his bhava avastha 
into his spiritual state, Samadhi. He 
moved among them as freely as going 
from one familiar room to another, and 
was alive and aware in all of them.. 

It is only when the transcendent -uni- 
versal Self has not been made a part of 
the whole being, a habitual centre of 
activity, that the spiritual life betrays 
that disharmony and incompatibility 
in different grades of being. It is then 
that living in one plane brings an 
incapacity of living in another, with 
knowledge. Then, those eccentrities and 
abnormalities appear, which are in reality 
a sort of bulwark against the recapture- of' 
the new citadel of Self by the limitation 
and exclusive immersion in the lower be- 



realm, will broaden and universalise the ing. But as Sri Ramakrishna would say, 
former by the light of its greater truth, u A king’s son can go up all the stories d 
without denying the element of truth in the royal house and come down, but the 
it or displacing the reality that belongs to it lower officers only to the antechamber m 
in its own plane. As Swami Vivekananda the outer appartm exits, similiarly a wise 
said: “As one’s instinct does not contra- knower in the spiritual house .’' 1 lie 



diet reason, so true intuition cannot con- moves through all with sovereign master 
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and is equally at home in all. He is 
master of all and has a powerful hold on 
all of them* 



Therefore we find in the life of Sri 
Ramakrishna an awaieness and aliveness 
on the physical plane and a vigoious grip 
on it. His physical perceptions were 
keen, his observation minute, but all 
enlightened by the knowledge of the uni- 
versal Spirit in which he lived. Every 
physical fact, incident, object was estima- 
ted aright, was given its tine value, found 
its right place and relation in the har- 
mony of the whole. His visions did not 
displace the physical tiuth of things 
and facts in their own plane, but 
brought down from on high and added to 
it something which the evidences of the 
sense do not give us, but which included 
xt in a higher order of tiulhs and values, 
freed from their exclusive and partitive 
aspects. For example, the ordinary \ision 
sees in physical objects, discrete, dis- 
continuous objects separated from one an- 
other, while he saw them as embraced and 
held* in a continuous ocean of conscious- 
ness. As he said : U I feel as if all the ob- 
jects are floating in an ocean or conscious- 
ness, like pillows tossed on the waves.” 
u As during the rainy season, the whole 
earth is saturated with water, so are all 
objects saturated with consciousness.” 

- ■ ■ -i* 

Again because he could know the truth 
of things directly in a yogic vision, it did 
not render him incapable of observing and 
using his reasoning faculties and discrimi- 
nation in coming to a right conclusion 
about things and events in his more 
normal moods of mind. He was respon- 
sive toa.ll the external signs and indications 
of physical objects, which the ordinary 
mind accepts through the gates of the 



senses, to think and reflect on them In 
order to arrive at a rational understanding 
of them and construct ideas and systems* 
But because of his reaching a freer and 
more expansive and intense stale of con- 
sciousness . he was aware of them in their 
own level with a gi eater precision and 
minuteness and his reasoning on them 
was fiee from the exclusiveness and 
partiality of the rationalistic mind, by be- 
ing co-ordinated with the wider truths 
and relations which are seen behind the 
phenomena of life. For example, the 
rational mind observing the operation of 
forces in matter and life consrructs the 
idea of a static and dynamic element, 
a positive and negative polarisation in tneii 
operation, but it is only in the abstract 
intelligence, outside or life, and lias modi- 
fying influence on the inner consciousness, 
not a pait and paicel of being, bn Rama- 
krishna anived at the very truth bv the 
power of discrimination, but he saw it 
more intimately bv te-vievring it in bis 
inner vision as but the conjoint action of 
two, yet one, conscious principles, Shiva* 
Sliakti, in the whole phenomena of this 
univeise. There is thus no partition of 
truth, and what is a fact of the inner 
mental woild is ako one of the outer life, 
but there piojected into a more limited 
and mechanical operation. As a lesult, it 
became a living truth of being, an opera' 
tion and movement of the conscious be- 
ing and not a mere mechanical law, ex- 
plaining all phenomena, but outside of hu- 
man life and experience. The gist is, that 
the spiritual life does not altogether 
negate one order of truth, but rescues ifc 
fiom limitations and makes it to be seen 
in the greater light of a higher order. It 
does not blunt our perceptions of physical 
things but makes them moie responsive 
to $11 that they convey to the sense; it 
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does not diminish the stremtousness of 
thinking but broadens and ensouls it by 
the truth of a universal conscious beine. 



The life of Sri R.amakrislma as an em- 
bodiment of Vedanta therefore belies the 
charge that Vedanta gives no truth -signi- 
ficance to human life, its strivings and 
interests, faculties and powers, but by 
abstracting one from it as a total unreality 
produces a questionable, un-human, other- 
worldly perfection. It does not destroy 
the powers of being and life but ensouls 
them with truth. They are broadened 
and expanded, placed on the right founda- 
tion of the Spirit, Instead of initiating 
a limited and dubious action, they are 
taken for -their truth which raises the 



present crude life of humanity into the 
stature of a semi-divinity and uplifts the 
natural and raw life of man info the im- 



age of a powerful and universal, spiritual 

a A. 



Similarly in the emotional being, we living 
find in Sri Ramakrislma a great human 
arid personal force of living, but rescued 
from its narrowing and binding effects by 
its being attuned to the universal life of 
Spirit. The realisation of the transcendent 
truth of Vedanta did not make him in- 
capable of human love, by his regarding all 
human affections as the figments of may a , 
a bondage and snare to be avoided and 
trampled under. He loved intensely, far 
exceeding the power of personal attach- 
ment, but it brought no reaction of bon- 
dage, ignorance and delusion. Human 
life itself is a movement of the bliss of the 
soul, although now projected into a limited 
and clouded, operation in the personal 
soul of man. When this is seen it is pos- 
sible to give oneself up to an object, with 
all the tremendous force of the love of the 
universal Self, and even, in personal love 
to live in unison with universal life. Then 
the universal principle Ls reached and 
personal love attaining that level brings no 
contracting and narrowing* effect on life. 



O 
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Continued from page 56. 

qpIIH common people blindly following 

* the established standards and opinions 

•#* 

of society thus mistook Narendranath as 

J 

of a haughty and Bohemian temperament, 
judging from the outsides of his actions, 
but Sri Ramakrislma never fell into the 
me mistaken judgment with regard to 
him. Fro ni their first meeting heunderstood 
that the appearance of hauteur and pride 
in him was but the external manifestation 
of his great faith in himself arising from 
the consciousness of the great and innate 
powers of his mind, — his unhesitating 
free dealings were but indicative of and 
based on his inner self-control, and his 
indifference to popular opinion was born 
of the bliss of a stainless conscience 
which his pure nature gave him. He 
understood that the incomparable charac- 
ter of Narendra would bloom like a full- 
blown lotus and be established in its own 
greatness and glory. Then coming in con- 
tact with the suffering and distressed mor- 
tals, the pride and hauteur of his charac- 
ter would melt into a mood of infinite com- 
passion, his great faith in himself would 
be the means of re-establishing the lost 
faith and confidence in depressed hearts 
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and the freedom of his conduct established 
on an inner self-control would indicate it- 
self to others as but a means and manifes- 
tation of the true freedom of the Self. 

Thus we find that Sri Ramakrishna was 
wont to praise Narendraaath highly be- 
fore all. Even knowing that hearing such 
praise overtly before all, the weak mind of 
man might be puffed up with pride and 
might take him to ruin, Sri Ramakrishna 
departed from the rule in the case of 
Narendranath, because he felt sure that his 
mind was above all such petty weaknesses. 
From a few incidents illustrating this, the 
reader will understand. 

One day Sri Ramakrishna was sitting 
in company with the famous Brahma 
leaders like the high-souied Keshab, 
Vijoy and others. The youthful Narendra 
was also sitting there. Sri Ramakrishna in 
an introspective mood looked with delight 
at Keshab and Vijoy. After a while 
looking at Narendranath the picture of 
the glorious future of his life was depicted 
in vivid colours before his mind and he 
compared it in his mind with the 
mature life of Keshab and others. When 
the assemblage broke up, he said: “I saw 
that Narendra had in full eighteen of 
the powers, by one of which Keshab has 
attained such eminence in the world. 
Again I saw that the flame of the light of 
knowledge was burning brightly in Keshab 
and Vijoy, but looking at Narendra I 
found as if the sun of knowledge was 
shining dispelling even the least trace of 
ignorance and delusion.” Weak-minded 
people devoid of introspection would have 
swelled in pride at hearing such high 
praise from the lips of Sri Ramakrishna, 
but it produced an altogether different 
effect in the mind of Narendranath. His 
mind, endowed with penetrative inner 
vision, turned upon itself for self-exami- 



nation and dispassionately comparing the 
great qualities of Keshab and Vijoy with 
his own mental state found himself un- 
worthy of such high praise, and strongly 
protesting against the words of Sri Rama- 
krishna he said: “Sir, what do you say? 
Hearing such words from you, people will 
take you to be mad. Where is the world- 
famous Keshab and high-souled Vijoy and 
where am I, an insignificant school-boy! 
Please do not make such statements com- 
paringme with them.” Sri Ramakrishna, 
pleased with him at this, said: “What 
shall I do? Do you think it is I who speak 
such words? It is the Divine Mother 
who showed me like that and so I said* 
The Mother never shows me anything 
but truth and therefore I said so.” 

Sri Ramakrishna would not obtain re- 
lease from the arguments of Narendranath 
by simply saying that “the Mother Divine 
had shown me or spoken through me.” 
Doubting the truth of his visions* 
Narendranath would sometimes say m 
reply: “Who can say whether the Mother 
has shown you or you have seen so by your 
own mental imaginings? If I saw such 
things I would doubtless conclude that I 
was seeing so by my imagination. Western 
science and philosophy have proved be- 
yond doubt that our senses deceive us many 
times. And add to that if the desire 
for a special vision is always awake in 
the mind, then, with this bias, our senses 
are sure to deceive us at every step. You love 
me and desire to see me great in every 
way, therefore such visions come to you.” 
Thus adducing proofs and illustrations 
by which Western physiology and science 

Nf 

have by empirical investigation and re- 
search sought to prove the self-existent 
and intuitive truths of religion as errone- 
ous, Narendranath would proceed to ex- 
plain the matter to Sri Ramakrishna, Sri 
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Ramakrishna in his high spiritual moods 
would regard such childish endeavours on 
the part of Narendranath as indicative of 
his love and advocacy of truth and feel the 
more pleased with him. 

But in his normal moods, the strong 
arguments of Narendranath would over- 
power his simple and childlike innocent 
mind and set up a commotion of doubt 
therein. Then perplexed he would think, 
“ Really, Narendranath is devoted to truth 
heart and soul, and is not a mail to utter 
a lie. In the minds of such persons so 
firmly devoted to truth, nothing but true 
thoughts arise — so the scriptures say. 
Are then my visions affected by error?” 
Again lie would think: “But many 

times before I verified that the Divine 
Mother did not show me anything but 
truth aud similaily I was assured again 
and again by Her own words; why 
then does the truth-loving Narendra say 
that my visions are fabrications of my 
imagination, and why does not his mind 
feel them as true ?’ 5 

Cast into this doubt, he would ask the 
Divine Mother for a solution and hearing 
Her assuring words — “Do not listen to 
his (Narendranath 1 s) words. Afterwards 
he (Narendranath) would admit the truth 
of your visions” — he would feel composed 
and his doubts laid to rest. As an illustra- 
tion of this the incident of one day would 
bring the matter home to the reader’s 
-mind. 

At that time the Brahrno movement 
was divided into two parties over 
the question the Cooch-Behar Marriage 
and as a result the Sadharan Brahrno 
Samaj had been established. Narendra- 
nath visiting Keshab Chandra now and 
again would also regularly join the Sunday 
worship of the Sadharan Brahrno Samaj 
and sing devotional songs. For some 



reason Narendranath could not visit Sri 
Ramakrishna at Dakshineswar for two or 
three weeks. Disappointed at daily ex- 
pecting him he decided to go to Calcutta 
personally and meet Narendra there. He 
then reminded himself of the fact that the 
day being Sunday, Narendra might not be 
at home but out to meet some friends, 
and decided that as he was sure to be 
present at the evening woiship of the 
Brahrno Samaj he would meet him there. 
Again he bethought himself that his un- 
expected presence might be the cause of dis- 
pleasure to Brahrno devotees, but remember- 
ing that a similar appearance at Keshab’s 
Samaj on his part, had given nothing but 
delight and that Vijoy, Shivanath and other 
leaders of the Sadharan Sauiaj had visited 
him at Dakshineswar many times and k new 
him well he decided to go. Thus the simple 
mind of Sri Ramakrishna came to a simple 
conclusion but forgot to take into account 
one fact. The fact that many in the 
Sadharan Samaj had left off visiting him 
at observing the change in the religions 
views of Keshab and Vijoy by theii com- 
ing in contact with him, did not rise in 
his mind. And naturally so — for he had 
all his life felt the truth that as the hu- 
man mind ascends higher and higher 
spiritual planes and advances in the path 
of spiritual progress, the previous religious 
views broadens and changes. He did 
not suspect that the truth-loving Brahm os 
always fighting so long for the establish- 
ment of truth would endeavour to set a 
limit to spiritual realisation and follow a 
different path. 

It is the time of the evening worship 
and the tide of devotion welling up from 
the hearts of a hundred Brail mo devotees 
ascended high and high in unison with 
the Vedic utterances of “ Satyam Jnanam, 
Anantam (the Existence, Knowledge and 
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Infinite)” and mingle'! in the holy feet of 
S r 1 B luiga *v a n . Tli e w 01 sh 1 p a v d med U a 1 1 o n 
ended and to increase the devotion and spir- 
itual fei vour of the devoLeS, the Aeharya 
addressed voids of spiritual instruction 
to i he cougtegilicn horn the pulpit. At 
such a Lime 3 u R irnakiishna entered the 
Ma >i dir ftemnle') and advanced towards the 



a carnage accompanied him to Dakshines* 
wav. Natendra said: “Seeing him receive 
such a rebuff that dav I cannot say hovV 
p lined I fdt. How much I ceiismed him 
for Ins action! Bit utterly unmoved at 
the above incident he paid not the least 
heed to ruv words. 



eas 



Aeharya seated in the pulpit. Many among 
the congregation had seen him before 

t.y 

and therefore the news of his arrival soon 
spread among the congregation and those 
who had not seen him before stood up 
on their legs or on the bench to have a 



look at 



* * 



lVi ls'l . 



Finding such disorder 



“ Seeing him bestow not the least 
thought on himself In great love for me, 
I did not shrink from using hard words 
to him. I said: ‘ If it was true as is 
written in the Parana s> that the King 
Bharat by continuously thinking about a 
deer was reborn after death as a deer, then 
you should be careful and think about the 
spreading among the. assembly the Aeharya result of your continuously dwelling in 
desisted from his work and Nareudranatu mind on me.’ Sri Rauiaknshna in his 
sitting in. the midst of the congregation child-like simple mind would feel anxious 
understanding the reason of his. sud- at; such words. He said, 1 Yes it is true, 
den arrival there came and stood by the but what shall I do then? I feel great long- 
si fie of Bn Ram a.k fish ua. But neither the ing to see you.’ In great remorse he 
Aeharya nor any prominent member of went to speak to the Divine Mother about 
the Saniaj received him, and knowing him it but returned smiling and said: ‘ I would 
to be the. cause of. bringing a change in not listen to your words. The Divine 
the religious views of Vi jov and others Mother said: You see the Narayana (the 
appeared reluctant to show him even the Lord) in him (Natendra) and therefore 
common courtesies. you love him. The day you won’t see 

Sri Ramakiishna without locking to- the Lord in him, you will not be able to 
wards an) direction came neai the pulpit look at him ever.’ Thus all my previous 
and fell into a trance. Then the eagerness arguments he blushed aside by one Word 
of the people to see him in that condition that day.” 

increased the previous disorder; and find- (To be continued.) 

ing it impossible to stop it and with a 

view to break up the congregation all the a- ..7 ^^ .- ^. .;:^^^:^ 

gab lights, of the loom were switched off. Such a unique personality like that of 
Asa tesull there was a great commotion in Si t Ramakiishna, — a synthesis of the 



(To be continued.) 



Such a unique personality like that of 



the assemblage in trying to come outside 
from the darkness. 

Finding nobody in the Samaj receiving 
3rd Ramakiishna with cordiality, Naiendra 
felt much pained. He was hard put to 
take him out of the Alan dir. Afterwards 
when he came to himself he brought him 
outside by the back dooi and taking him In 



utmost possibilities of Juana, Yoga, Bhakti 
and Raima has never before appeared 
among mankind. He is a true disciple 
and follower of Sri Ramakiishna whose 
character is perfect and all-sided like his. 
The ioiination of such a perfect character 
is the ideal of this age, and everyone 
should strive foi that. 



Su a mi Vivefcananda. 




A vmP INTO SR T RAMA KRISHNA’S PERSONALITY 



| N mate respects than one Sri Rama- 
kmhua’s personality was a marvel of 
the nineteenth centuiy, Brought up in the 
full glare of modern civilisation we have 
ceitain established notions about what quali- 
ties constitute the nutability of a man at the 
present day, and among these we may men- 
tion family gieatness, personal grace, learning* 
and some conspicuous ability such as oratory 
or statesmanship or business capacity etc 
These aic enough nowadays to entitle a 
man to Dc called a notable person, and if in 
addition to these lie has some rare uiotal 
halts, so much the better. But this last 
item is not the urn qua non of greatness* 
and a man may be considered one of the 
giealest tiguics in *rite of ho: sadly lacking 
ui this inspect Tins is what the Western 
ideals of civilisation have taught us. Con* 
sideted in this light Sri Rainakrishna would 
net seem to have much clfance of comparing 
with the other celebrities of his time, for 
apparently he had none of the accomplish' 
tnenis above enumerated, except for the last 
one, He came, as we all know, of a poor 
Biahmin family in an out of the way village, 
had no peisonal comeliness to boast of, was 
innocent of education and tie vet showed his 
ability as a writer or platform speaker, much 
less as a statesman. Still it cannot be doubted 
that he in his life-time did command a great 
amount of respect from the worthies of the 
day, such as Rabu Keshab Chandra Sen, 
Pandit Sasadhar Tarkacltudatnani and Dr. 
Maheudralal Satkar— to mention only two or 
three out of many— and what is stranger, is 
becoming more and more famous after his 
exit from the world, as days pass on. This 
silent yet wide-spread recognition which, not- 
withstanding Ids challenge to the idols of 
the nineteenth century, Sri Ramakrishna has 
succeeded in wresting from the modern world, 
is a fket which compels us to look deepei for 



the secret springs of his power and influence. 

Wuat, then, was the seciet of Ids greatness ? 
The first answer that comes to our lips is 
that it was his wonderful character— -its 

that exerted such 



The 



purity and simplicity 

charm over the people he came across, 

power of the flesh vve find so overwhelming, 

and the temptations of the senses so difficult 

♦ 

to resist, that we cannot help expressing oar 
genuine sense of wonder when we meet a 
personality like Sri Ramakushna to whom 
the vety idea of lust was as foreigu as heat 
in ice or darkness in the sun, aud who looked 
upon every feminine form as that of the 
Divine Mothet whose favoured child he was, 
Aud so deep-rooted was this attitude in him 



that he would then and there feel like a 
child of five whenever a woman ever so 
suddenly presented herself before him. This 
was, as vve have said, his characteristic atti- 
tude towards the female sex and this it was 
that enabled him to mix so freely with the 
numerous lady devotees that in his later 
yeais used to seek his holy company. An- 
other most powerful attraction that we find 
swaying the hearts of men is that of money, 
and in this respect too Sri Ramakrishna was 
as invulnerable as an infant. In fact, he had 
taken such pains to root out the very idea 
of possession, aud his success in it was so 
complete that he could not bear the touch of 
coins, and it any was without Ins knowledge 
secreted under his mattress, his feet auto- 
matically refused to touch the hed ! To one 
who thus looked upon wealth as a bondage, 
as a barrier between the Divine Presence 
aud the devotee, the temptation of riches 
was of no potence at alb Freed from these 
two bonds, sex and wealth, and having not 
the least hankering for fame, he moved like a 
child through the world, captivating the 
hearts of ail who saw him. 

Side by aide v ilk this polity and siuipli- 
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city was noticeable in him an abundance of 
Uiisdnsh love for all— a love to which we 
seldom see a parallel on. earth, which knew no 
limitations of time or place or circumstances-, 
which was the spontaneous outflow of ins 
wonderfully sympathetic heart,— which never 
cared for any return, which included the sin- 
ner as well as the saint, and which led him to 
offer his whole life at the altar of humanity, 

4 

He had realised what a terrible suffering 
life on earth meant, and discovering the 
sovereign balm to it, passionately invited ail 
to partake of that and be blessed, This love 
of his was all the more remarkable as it had 
its birth in a unique vision of immanent 
Divinity— which enabled him actually to see 
the Lord of the Universe in all beings, and 
so there was no chance of tin’s love being 
shaken by any outward shortcomings of the 
person loved, fit's one burning desire was 
to rouse the dormant spirituality in ail, so 
that they might feel strong enough to resist 
the evils of life. He was often seen to died 
tears whenever he was afraid lest auv one 
under his care might stray from the spiritual 
path through the importunities of his worldly- 
minded relatives, or for some other reason. 
Even in the grip of a fatal illness lie could 
never turn away anybody seeking spiritual in- 
struction, and he declared himself ready to 
undergo a long series of births if thereby he 
could be of any service to the least of man- 
kind. Tliis consideration for others is a 
trait of the higher types of men who, though 
their own sense of want lias been satisfied 
for ever, are anxious to help other erring 
souls in the wilderness of ihe world. Like 
true shepherds they wish first to see their 
flocks safe before they woyk? think their 
mission in life as ended. Of such stamp are 
the Buddhas and. Christs, 

Sri Ramakrishna’s mastery in the spiritual 
domain was unique. In the course of twelve 




austere practices, of unprecedented 
devotion and earnestness, he explored the 

Ins tiud outs of the spiritual Ilk, and not 



done- 



A 

cU 



stopping— as others might nave 

one kind of realisation he went on and uu } 
searching for the Truth in all its phases, and 
when the course of his Sauhanas was finished, 

V 

he came out of si with a fund of experience 
that: beat all previous records. Not only did 
he realise the various Personal aspects of 
Godhead, but realised the heights of Advaita 
where ail form is blotted out, and coming 
down to ihe ordinary oiane, proclaimed anew 
die Vcdic truth— srfiflrr "Truth 

;s one, sages call if by various names/'' This 
all-sided realisation eouipueu him with the 

M C* X 

rare qualifications of a teacher of ail mankind, 
and curiously enough, we hud all sorts of 

• » C J I 

aspirants coming to nim and receiving en- 
lightenment on their respective subjects, 
The utter absence of egoistic Ideas in Sri 
Ram, iki Lima, coupled with this all round 
spiritual illumination, gave people of all sects 
an opportunity to mix with hi its freely and 
everyone considered him as a. perfect man iss 
his special brands of Sad h ana. Having 
reached the bed-rock of relic Ion— the unit y 
oi tlsc Sell- — lie had no need to identify bins- 

• *v 

self with any particular aspect of it,, to she 
exclusion of others, and was literally “ all 
tilings to all men/' His teaching was : Be 



sincere and stick to your own form of wor 



ship, arid you arc sure to teach Uie Goal/* 
He instructed each disciple according? - to h fs 
bent of mind, and patiently watched their 
growth along their lures. This nriu Hirst km 
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snip on long but kke the mother tending her 
children he would a flow them full liberty and 
gladly bear all their boyish pranks, for they 
were seekers after God. and as such claimed! 
his ten detest attention. He ungrudgingly bore 
their abuses even at times, and directed them 
towards their Goal without minding personal 
Itulfgokiesv knowing In his heart of hearts that 

l hev were bound to coins 



sooner >•< 



• % 
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round. And Iris expectations never failed. 



Sri Ramakri&hna’s life 
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questionable ttiuiiipb of spirit over matter. 
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of the son! over the hodv, of moral force over 

9 

Intellectual or physical endowments. Those 
who had the good fortune to witness the 
Master's Samndhi ' knew how radiant and 
magnetic in influence his countenance at that 
time was ! No mere physical beauty could 
stand by it. It solaced as it ennobled the 

4 ? 

beholders., translating them unconsciously to 
altogether new heights of experience, and 
the memory of that scene has been abiding 



wit 



them. Intellectually, too, he was a 
for his mind was keen enough to 



prodigy, for Ins mind was keen enough to 
understand every shade of thought, and 
though devoid of any academical training It 
had come to the highest generalisations by 
ways known only to itself His manner of 
expression also was unique, Nobody could 
discuss such abstruse topics with such lucidity 
and forcefulness, and his accurate observation 
of the everyday incidents of life, combined 
with his superabundant sense of humour, al- 
ways bad a telling effect on bis hearers, 
sometimes moving them to tears, at other 
times creating side-splitting laughter, some- 
times making them fed they were in the 
company of a chum, and sometimes striking 
them with aive through a sense of the tie- 
mendous difference between his level and 
theirs. He was a fascinating singer also, and 
would carry his audience into transports 
through his rapturous absorption into the 
meaning of the devotional song he was 
rendering. He had a perfect eye for beauty* 
and there was nothing inartistic in or about 
him, He would instantaneously detect any 
the least impropriety In manner, dress, or 
talk, and sometimes such aberrations would 
give a blow to his finely attuned nerves. 

Living, as he did, in a spiritual level al- 
together removed from the ordinary stand- 
point, his actions and utterances at times 
looked like those of a maniac, and many who 
saw him only once or twice, actually took 
him to be one. But upon closer scrutiny 
these departures from norma! life were found 
to be the outcome not of an undeveloped, but 



on the contrary, a super-developed mind. It 
was quite in the fitness of things that he 
refused to take things at our valuation, For 
instance, when everyone considered the boy 
Narendra— the future Swami Vlvekananda — > 
as a scape-grace atheist, Sri Ramakrishna al- 
ways persisted in predicting his future great® 
ness. Again when lie was strongly advised to 
give up Babu Girish Chandra Ghosh for using 
strong language, he on the contrary ordered for 
a carriage to go and seethe dramatist 1 When 
the priest of the Kalighat temples, exaspera- 
ted by Sri Ratnakrishna’s failure to explain 
(while in a state of ecstasy ) the reason of 
his influence over the rich Mathur Babu, 
kicked him in anger, the latter, oat of const* 
deration for the man's safety, bound himself 
down by an oath never to disclose the incident 
to Mathur Babu — for it would surely have 
endangered the offender’s life. Ills attitude 
towards the street- walkers may also be cited 
in point But the very fact that his super- 
conscious realisations were highly moral and 
conducive to the welfare of humanity, and 
always came true, as also his unimpeachable 
character, showed that he had tapped other 
sources of knowledge than were accessible to 
ordinary men, and that be was not a lunatic 
but a superman, a Seer, to whom Nature had 
revealed her secrets and who was bom to stvovr 
mankind the way to peace and blessedness,. 
About this extraordinary status of his Sri 
Ramakrishna himself was at first doubtful,, 
and tested in various ways whether the super® 
natural knowledge that had dawned, upon 
him was genuine and corroborated by the 
scriptures or not. But several great scholars, 
of their own accord, declared his realisations 
to be on a par with, those of the greatest world - 
movers and Incarnations,, and the matter was 
so indisputably proved that when v in later life* 
some of his devotees would come forward 
with the statement that he was an Avatara, 
he would dismiss the subject by remarking, 
u Vastly learned men, some versed in all the 
six, some in five or four systems of Indiaa 
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Philosophy, have repeatedly pronounced this 
body (meaning himself) an Incarnation, and 
now comes a chemist or a theatre-manager 
to take up that thread-bare subject l What 
do these know of an Avatara?’ 1 To him the 
final test of truth was supersens nous realisa- 
tion, and by this standaid he had known and 
afterwards declared, 41 lie who was born as 
Rama and as Krishna has now incarnated 
Himself in this body ( showing himself ).” 
To us it seems that this kind of testimony of 
an inspired soul, in the light of his general 
character, is the best means to judge personal- 
ities like Sri Ramakrishna. But it is im- 
material whether one takes him for an In- 
carnation or simply a perfected man. We 
should study his life and character with an 
unbiassed mind and we are all at liberty to 
form onr own estimate. But his purity 
and “ God-intoxicated ” life, far, far above the 
ordinary level, his selfless love and service to 
his fellow-beings, his preaching of the har- 
mony of religions and passionate exhortation 
to denounce ideas of sex and possession, his 
superhuman knowledge and absence of the 
ego— -tl>ese and a thousand other qualities of 
head and heart will proclaim him to be one 
of the rarest gems the world has produced, 
and one whom all mankind should look up 
to for inspiration and guidance, The proof 
of religion is the life of such personages, and 
they serve as the messengers between man 
and God, Nay-, they are God Himself in the 
vesture of flesh, — through them percolate 
Divine Knowledge and Love for the edifica- 
tion of the world. One with the Sat-Chit- 
Ananda, the Existence-Knowledge-Bliss 
Absolute, they are the living embodiment of 
Truth, and one touch, one glance of theirs 
dispels man’s beginningless ignorance and 
misery. They cannot be said to be doing 
good to the world merely, their very breath 
imparts a fresh pulsation of life and energy to 
It ; they simply live, and the world feels a 
change for the better. They are not bound 
by conditions vi lime or place. They are. 



for all ages and climes, Universal good h 
the result of their advent on eat ill — aud the 
welfare of the country they consecrate by 
their birth follows as a matter of course. 
That India has produced a man like Rama- 
krishna Paramahamsa is a proof that she, the 
motherland of spirituality, is living, and her 
natmai function of saint-production is at 
work now as it was in ancient time*-. This 
was one of the grandest discoveries of the 
Swamt Vivekauanda who epitomised his 
estimate of his Divine Master in the follow- 
ing pregnant woids • “He was the embodi- 
ment of all the past religious thought of 
India. His life alone made me under- 
stand what the Shastras really meant, and 
the whole plan and scope of the old Shastras, 
......What the whole Hindu race has thought 

in ages, he lived in one life. His life is the 
living commentary to the Vedas of all the 
nations.” Sri Ramakrishna has inauguiated 
a new life-current into the world, and Jt has 
reached the distant shores beyond the seas, 
slowly transforming them, with the power 
of the spirit over matter, and already the first 
murmurs of this tidal wave are being heard. 
The wot Id will he ennobled, mankind will be 
uplifted, and the glory of bringing about this 
happy regeneration will belong to India. 
Those who can read the signs of the times feel 
this. Upon every Indian, man or woman, 
rests an onerous task, —that of assimilating 
Sri Ramakrishna's teachings and sowing 
them broadcast into the world— ^developing an 
all-round character like his and converting 
others by its influence. There is no time to 
lose. The world is waiting for this. Arise ? 
Awake I and stop not till the Goal is 
reached 1 ,J 

SWaMI Madhavananda, 
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subject I have chosen for ic-i;tght*$ address 
• is Sri Rama kri shun Paratunhamsa aud the 
Higher Religions Synthesis ” and my observations 
will be based entirely upon such of the teachings 
and sayings of the great man as are available. 

Rut it is weli known that the materials at the 
disposal of a student who war.is to study critically 
the teachings of the Paramahamsa are scant 
indeed and especially so to those who are iguo tatiJ: 
of Bengali. I.ikc all the great men of our country 
he seems to have sown broadcast the spiritual 
truths that revealed themselves to him in his 

(self-realisation) and taken little care to 

have them codified or systematised, much less to 

> 

have them committed to writing, but thanks to the 
devotion of a few )Jhaklas, we have these two 
hooks rendered available^ s. e«, The Gospel of 
Sri Ramakrishna according to 4 M ’ and hi a 
“ Sayings/' 

Prose as a medium of literary expression is of 
comparatively recent origin in our country and a 
method of expressing profound ideas in a simple 
aud easily remembeiable manner was a question 
of necessity with our ancestors who lived in days 
prior to the introduction of printing, and this 
national tendency is still seen at Us best in iht 
sayings of persons untouched by the Western 
civilisation. Further, those who know a subject 
thoroughly well and that at first band, have got a 
knack of putting things in an abnormally easy 
form which is sublime in its simplicity. Both 
these elements of terseness and simplicity are- 
found united in Sri Ramakrishna.. Hence she lh\y 
volume containing his savings is crammed with 
statements each of which cars be expanded into 
pages, just as the tiny fruit of a banyan tree h 
crammed with seeds each of which is capable of 
growing in good time into a huge tree capable of 
sheltering even big armies in its shadow. 

There is no department of spiritual activity 
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which is uot touched upon in tm.% no os ; Say mgs 
of Sri Ramakrishna) and nothing touched upon 
that has not been further illumined. .! take, how-, 

i 

ever, for study to-night only one string of truths, 
those that have been brought under the significant 
heading of the Harmony of Religions.” 

With each new mind, savs .Emerson, a new 

* y 

secret o? nature transpires and it is my humble 
opinion that this truth, that all religions are equally 
true and that any one properly followed is as 
efficacious a medicine of the soul as any other, 
and that therefore there need be no quarrel among 
the religions of the world which has been taught 
by Ramakrishna is an advance upon the teaching'? 
cf his predecessors. 

It is a common psychological fact that when a 
person is obsessed by a great thought and wants 
to express it so as to be understood by ail, he 
uses different similes and hammers ii into the 
mind ot his hearers in all possible ways. The 
illustrious author of Sri Lalita Trisaicc ( *sft 
Hrcwft ) who wants to express the idea that the 
great Mother is the very essence of the mystic 
syllable the gifted poet Shelley who is in 
raptures on listening lo the divine melody of his 
lark whose form he sees not, the great philosopher-* 
poet, Thayuroanavar who after experiencing th 
inexpressible bliss of God-realitatioe, tries to 
exhaust the vocabulary of sweet thing* in attempt- 
ing to give uh &n Idea of the blit* ht experiences, 
are some instances which prove the truth of my 
statement. Similarly Sri Ramakrishna also harps 
upon this great theme of harmony of all religions 
and impresses that upon us by no less than ten 
different examples and similes as may be seen from 
Ids 44 Sayings/' 

It is interesting to note that Vivekananda lays 
special emphasis upon this lesson which he learnt 
from his Guru. In his well-known lecture on 
“ My Master/’ he says that he learnt two truth* 
from h!s teacher, first, that religion is not me?« 
talk or formal observances but realisation, and 
the second, that ah religions are equally true and 
effective as means of salvation. 
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It would- be ;i very fascinating; subject indeed 
for ;he student of evolution of religious thought 
ig trace the attempts that have bean made from 
time to time to make religion loss and ‘ess ex- 
clusive : how, for example, people realised that 
not only by the proper performance of certain 
rites enjoined uron them bv a tv.imcuiar portion 

* / d * 

of the Vedas we get salvation, but by other 

methods also, by Yoga, by Baaiui and above all 

by J nana ; how later on, when Islam came to stay 

in the land, some great ones like N orik and K ibir 

saw that ultimately both Hinduism and Mahom- 

nvedanlsvn taught the same truths and hence 

preached union, peace and good- will among the 

followers of both and how later on Sri Ramakrislma 

went one step further and taught that all religions 

are true because he knew k to be a fact bv direct 

* 

personal experience. This historical develop turn 

of the doctrine of “ Harmony of Religions ” l 

leave to be done by abler hands, Mv task to- 

* * 

night is much simpler. 

The great American Pragmatic philosopher 
William James said of philosophical truth that 
existential judgment or pronouncing an opinion 
upon it regarding its origin, development or its 
indebtedness to others does not estop us from 
forming another estimate about if, what he calls 
the spiritual judgment and suggests three tests for 
arriving at such an estimate, namely, immediate 
luminousness, philosophical reasonableness and 
moral helpfulness. 

That this doctrine of Harmony of Religions 
Strikes us at first sight as good and convincing and 
that it does not clash with any well-recognised 
body of truths, goes without saying. It will be 
a very dull world indeed it all of us are to think 
alike in matters religious. On the other hand, if 
each religion is to cry out that the truth is its own 
monopoly and belongs to none else, that salvation 
is to be got only if persons go through this gate 
and through none else, It leads to bad feeling 
among people who are intended by bur Divine 
Father to live as brothers upon this beautiful earth 
of His. Therefore the best way to fulfil His pur- 
pose is to see the underlying unity in all these 
various paths which ultimately lead on to Film. In 
these' days when historical criticism has under- 
mined the old-world notions of exclusive Revela- 



tions, it would be absurd for any sect or religion 
to claim monopoly of spiritual truth. 

But more important than these Is the practical 
value of this truth of the Harmony of all Religions, 
How far is this useful tt> us as human beings that 
happen to inhabit this “troublous little planet of 
ours” at this juncture in the hisiorv of our race 

J <• 

and more especially, how far is this useful to us, 
Indians of the present day ? It is this aspect of 
the question that 1 should hke to emphasise upon 
to-night. 

To any student who has studied the world 
problems of to-day the most striking post-war 
social change would appear to be the great in- 
terest that man has begun to evince in matters 
religious. When the stteani of life runs smooth, 
men easily fall victims to a hedonistic philosophy, 

but when by some cause the scales fail oft their 

% 

eyes, they are confronted with the eternal verities, 
and the old. old questions force themselves upon 
them with redoubled vigour and demand solution. 
"Whence? Whither? Wherefore?’' — all those are 
questions that engage the serious attention of the 
people. The recent war has been such an eye- 
opener, U has not merely revolutionised the 
European politics and economics, but it has 
brought about a silent though none the less effective 
revolution in European religion. The men who 
march forward to certain death at cannon's month 
want better consolation than mere sects or creeds 
can oiler and they are not satisfied with super- 
iidalutes but want real truths to be taught to them 
by persons who know them at first hand and have 
realised them in their own lives. 

It is an object-lesson for persons ot narrow 
views to see the pious Catholic, the bigoted Calvi- 
nist, the gentle Hindu and the Muslim all cheer- 
fully marching together to death, each thinking- of 
kis God, who is the God of ail and each singing 
his own divine song which he sees is as good as 
another’s to brace him up to his task. The 
Christian soldier dying in the battle-field of 
Flanders will never for a moment believe that his 
Hindu brother lying by his side and thinking in 
bis last moments of his sacred Ganga and the 
mighty Himalayas, his Great Shiva and albper- 
vadmg Nar&yana is* doomed to eternal perdition 
simply because he does not believe \n Christ. Nor 
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would the pious Hindu regard ids Christian or 
M'ahommedan brother. ail starling with him on the 
long journey from which. there wHl be no return, as 
having no possibility of getting' salvation. They ail 
■instinct! wdv realise the 5? rand truth that ail reU- 

V 

gionS are equally true and such worid-caiaclysms. 
as the recent war offer unparalleled facilities for 
verifying this truth. 



* 





soldier who survives bombs and 
machine guns and returns home maimed or whole, 
nor the civilian who has been staying at home but 
following the march of events, can ever be 
forced back to the old narrow grooves and ex- 
clusive creeds and this mighty truth of Harmony 

-.J m 4 

of ail Religious comes to them like refreshing 
showers in summer aud cements further the bond 
of friendship formed in the met of common 



danger. 

Aud wmtt about the mucRta'iked-of League uf 
Nations, which is an approach tc the realisation of 
the dream of the poet who sang of the Parliament 
of mar. and Federation <A the world i Because the 
organisation has no spiritual basis, the only basis 
of union being one uf common worldly uitereMs 
arid common oppor.uniiies of exploitation, it is 
lacking in the real bond of union. it all the 
members’ of the League who follow one or 
other of the great religions of die world real He in 
full the potency and significance of lite uocutne 
ot truth of the Harmony of all Religions, this 
union which has been brought about by vehish 
motives and temporal considerations, would 
develop itself into a true League of nations. Xi is 
religion aud God's words nusKaerprcied tiui have 
kept mankind apait hitherto and it is the same 
religion and true word ot God that must bring us 
all together. 

I11 tiiis connection,. it may not be cut of place if 
I refer to the view of one of the most advanced 
thinkers of the West at rite present lime. Mr, 
H. G. Wells writes in his famous “ Outlines of 
History *' that the future world- state which is his 
ideal will be based udgu a common world-religion 

« r> 

very much simplified, uni versa Used and belter 
understood. Bow snail we bring about tms con- 
summation of a world-religion which according 
to the author will be neither Christianity nor 

tf 

M&homme danism, nor Buddhism, but religion itself. 



pure and undefiled ? Do you think we can bring 
about that consummation hv allowing each religion 

/ C? 'j 

to proclaim,' '‘Come to me. i" alone know the truth ; 
all others are impostors," and thus encourage a 
sort of competition in matters spiritual ? Shall 
we not, on the other hand, solve the problem oil 

l 

well-recognised principles of co-operation allowing 
each religion to have its own way, being assured 
that the gain oi one is the gain of ail ? How can 
we have tins attitude of the mind unless we im- 
bibe i I.* * i v' tin; teachings of Sri Kamakrisiina 

ParruRahamsa and realise the grand truth,- — I say 

« * 

realise and not merely 10 sub.scri v> C t '- ) t ! I C Li UUl 111 
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nu academic manner. — that aii religions are equally 
true, they being diiferetu paths loading to the same 
goal '( So if the world al Lise present time is 
atbiui for one truth more than another, if there be 
one truth more than another which will heal the 
wounds 01 the sore-afflicted mankind and help 
them to knit themselves closer in bonds of 
affection aud brotheihood, it is this grand truth of 
the Harmon v of K eh m ops taught bv this so-called 
illiterate Brahmin priest of DrtksbmuSjvvar. 

It the world at huge need this truth 10 save 
itself, wii.it about us -u Lidia r Our motherland 
has aptly been termed :m epimnie or l be world 

and this is true of her reHtd >us even more than her 

% .• 

pnvHtciU features or climatic conditions;, her flora 
< * 

and Emu or her ethnic, linguistic and cultural 
varieties. The vision of a united India is dawning 
upon us all. Hindus, Mussulmans:, Christians and 
Parsecs. Wh u chance is there, I ask you in all 
earnestness, of the vision being realised aud the 
feeling of brodwrh «od firmly established on a 

O 4 

stable found uim ii the Hindu iu. his heart of 
hemts were to believe dial his patriotic Muslim 
brother who shares with him aii the burdens and 
anxieties mciJeuni! io the arduous task of national 
re general ion an j uplift U after all a MiOchcUha a 
1 Via (fahy i. one not emklcu to salvation till at least 
he G born .is a Brahmin aker a long chain of lives ? 
How un.siable the foundation oi the Indian 
naiteuaiUm will be if the 1 'ndlau Christians were 
10 sincerely believe that all of us, bus Idolatrous 
brothers, are doomed for ever to dwell in purga- 
tory. if not already 'destined for the hotter regions 

V O 

below, because we do not. place faith* in the great 
Jesus as the only saviour 
he dues 1 
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Unfortunately or fortunately for us, we cannot 

✓ ^ 

ansigis to religion a .secondary place in the scheme 
of our life and unite together merely for temporal 
purposes &vS the Westerner does and can. We arc 
made of a different stuff. Whether for good or evil, 
reiigum has always remained with «♦» as the first 
and last concern of life. The separation between 
Civilisation or culture and religion which was 
almost complete in the West and which many 
a profound thinker of the West* deplored as 
tending to the weakening of both, has scarcely 
been possible in this country. Oar finest pieces 
of architecture and sculpture are in cur temples 
and our beat poet-mu Acians have been great saints 
like Thyagaivar. Like the blue sky above, below 
and around us, religion has ever been our 
sustaining element. It is almost impossible for us 
Indians to forget our religion, much less so for 
political and other worldly purposes. That being 
our national temperament, a United India is an 

impossibility unless it has a broader basis than 

« 

mere nolhieal expediency. 

Then it might be proposed as an alternative, 
why noi give up all points of difference and all of 
us observe that religion which contains the common 
points of all ? This solution is not as easy as it 
might at first appear. Who is to judge which are 
essential andwhich are non-essential in particular 
religions and what after all will he let'? if ah these 
differences be dropped ? Some abstractions will be 
left which will perhaps be acceptable to the philo- 
sopher in his study but the man in the street will 
no more cave to have that lifeless, formless religion 
as the stav of his soul than he would care to have 

s? 

as his food a few molecules of Nitrogen, Oxygen 
and other elements that constitute the basis of all 
human food. The only way therefore to provide 
us all, the followers or different religions, that form 
the population of this country, with a common 
platform is to the follow the teachings of this 
Daltsfrmcswarsage and really and sincerely feel and 
believe that all religions are true and every one, 
rightly observed, leads us on to Him, the goal of ail. 

It was a fancy of mine in my younger days to 
look upon the B rah mo Sainaj and other move- 
ments that from a rationalistic point of view 
arrive at some common basis of all religions, as 



those which were looking for the meeting point of 
ali petals in a lotus bud at its bottom, whereas 
Ramakrishna who taught us the liannonv of 
Religions was compared by me to one who sought 
for die meeting point of the lotus petals at the top 
of the bud By the former view one sees the meet- 
ing point no doubt but lie misses the beauty of 
the petals that branch gracefully on all sides to 
meet again at the top ; whereas the one who looked 
at the higher point did not miss the unity but had 
the further advantage of not losing sight of the 
petals. It ts this that I mean by the higher Synthesis 
of Religion as contrasted with the lower Analysis of 
Religion and it is ray sincere conviction that this 
great truth alone will bring about the peace of the 
world and the prosperity of mankind. 
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SRI RAMA KRISHN A AND HIS 

MESSAGE. 




N almost illiterate man, yet exetcising 
the most wonderful influence on bitlhant 
graduates of the university, a man of match- 
less moial character woi shipping all woman- 
kind including his own wife as the mani- 
festation of the divine Mother and dreading 
money and possession as poison, a devotee 
constantly meditating oil God with an intense 
love and devotion and losing, on that account, 
the consciousness of the external woild and 
the body many times dining the day, a teacher 
pooling foith a continuous stieam of insti ac- 
tions in the simplest language and paiables 
containing the highest divine wisdom, a man 
of wonderful catholicity mixing with men of 
various creeds sometimes as conti adictoiy 
as light and daikness and accepting all 
of them as divine dispensations equally 
authoritative and binding — 

Such is the impel feet pictme of the wonder- 
ful personality who lived at the village of 
Dakshiueswat near Calcutta at the end of 
the nineteenth cenhny, which we gather fiom 
his still living intimate dLcipIes and ad- 
mirers and hum the itch hteiatuie rt /aiding 



his life and teachings. Keshub Chandra Sen, 
the gieat Btaltmo pieacher, was, we ate 
reliably infoimed, profoundly influenced by 
this wonderful personality and it is known 
to eveiybody how the later development 
of the Brah mo religion known as the New 
Dispensation was due maiuly to this influence, 
The whole woild also noticed the mauifesta* 
tion of the wonderful power of tin's peisonality 
hi Chicago in 18Q3 thiough his illustrious dis- 
ciple, the gieat Swami Vtvekananda, Let us 
study, in brief, the piiucipal messages which 
Sii Ramakrishna, the greatest Incarnation of 
God in the nineteenth centmy as lie lias 
been called by many, came to deliver to the 
woild. 

It appeals to us that we can deiive two 
most impoitant lessons hom his life and 
teachings. The first is that religion does not 
consist in theorising, in mere intellectual assent 
to ceitain doctiines however profound, nor 
in the meie scrupulous pei foi inance of certain 
ceremonials however salutaiy and instinctive 
they may be in themselves, neither in con* 
tioveisial pioficiency, uoi in the piofession of 
seciet occult wisdom, nor in a paiticular 
maimer of eating atid drinking. It really is 
in realisation in one's heart of the living Goch 
That religion is a reality, everybody was 
convinced whoever chanced to meet this 
unique personality. He saw God, talked with 
God, lived always in that Holy Fiesence and 
eveiyone near him felt with what intense 
feeling of devotion he was constantly con- 
sumed and what tianscendental insight lie 
gamed thereby. Everyone knows how he 
answered the challenge of Swami Vtveka- 
nanda whethei he had seen God. He said 
that not only he saw God himself, but could 
show Him to Swamiji. This wonderful in- 
fluence of religion showed itself in a small 
gionp of educated young men headed by 
Swamiji, who gave up all worldly piospects 
and advantages in order to realise leligion 
and see God face to face. By the help of the 
Mallet and hL diDuples, a laige number ci 




PR A BUDDHA BHARAT A 



men and women throughout the world have 
learned even in this materialistic age to con- 
sider religion a reality. They have learnt that 
the doctrines and dogmas and rites and 
ceremonies and temples and all other things 
are only helpful as means to the ultimate 
realisation of God } but not in themselves. 
They have learnt that in whatever field one 
may work, he must have living religion as the 
basts of ail his activities, 

The other great message to which we have 
referred is that all religions are true ; they are, 
as it were, so many paths to reach the same 
goal, Sri Ramakrishna practised the pre- 
cepts of many of the existing divisions of the 
Hindu religion, such as Shakta and Vaishnava, 
to the letter, He also practised the Moham- 
medan and Christian religions, and ultimately 
came to the conclusion that they are all 
equally tiue. We cannot understand the 
true import of this message, unless we study 
the condition of the preseut-day religious 
world a little. 

In the most ancient Rig- Veda Samhita 
we find the unique utterance — 

“Truth is only one-— the sages call it by 
vaiious names,” 

This wonderful ancient idea of not 
only toleration, but acceptance of all the 
religions lias mainly guided India and its 
religious consciousness and for this reason 
throughout its whole histoiy we find very 
little fight between diffeient sects, and com- 
pated to other countries the different reli- 
gionists here have lived most amicably side 
by side. But the weak human nature even 
asserted itself herein this land of peace and we 
hear of the fight between the Shaivas, 
Shaktas and Vaislmavas. In philosophy also 
each school has tried to establish its supre- 
macy over all otheis. The Lord Sii Ktishna 
tried once to iecouci!e these warring sects by 
re-asserting the ancient truth by saying— 

“ Whoever approaches Me in whatever way, 
I also reveal Myself to him through that 
path.” 



Apk. 

But soon the message was forgotten and 
the different commentators of this Divine 
Song itself are seen to interpret the message 
eacli his own way and regarding other inter* 
pretations as not true. If we study the 
present religious movements also, we find 
that their founders, who were great spiritual 
men, had each emphasised a particular path j 
and though we may infer they were not 
themselves unappreciative of the efficacy of 
other paths, still by the method of their teach- 
ing and preaching, their disciples soon became 
as narrow as ever and tried to fight the other 
contemporaneous sects. It is the speciality 
of the teaching of Sri Ramakrishna, that it 
is so simple that even a boy can understand 
it easily and in tin’s teaching the sine qua non 
of a religious life has been repeatedly said 
to be the aspirant’s intense hankering for the 
truth and all paths have been mentioned as 
equally efficacious according to different 
temperaments. Whether you believe in an 
impersonal or a personal God, whether you 
believe in Vishnu or Shakti or Mahommed or 
Buddha, Sri Ramakrishna's teachings equally 
apply to you. Not only that, but he had a mes- 
sage even for an atheist. We hear that to an 
atheist he recommended prayer in the follow- 
ing form : — O God ! I do not know if Thou 
existest or not. If Thou art, reveal Thyself to 
me.” In brief, he wanted all men to be per- 
fectly sincere and said that this sincerity 
alone could help men to know the peifect 
truth ultimately. 

Of course, there is the danger here also of 
settingup the personality of Sri Ramakrishna 
and forgetting his wonderful teachings about 
the equal efficacy of all religions and to insist 
on the worship of his person as the only 
means of salvation. We admit the possibility 
of this danger, but we will ask the reader to 
forget the personality for the present and fix 
his attention on the wonderful, catholic teach- 
ings and try each one to grow into a perfect 
religious man by trying to realise the highest 
tiuth in his own way and allow hL neighbour 
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<lUg to follow the path he has chosen, hovv- 
eve,i diflfetent It may seem from his own path. 
In this way, may we not fervently hope that 
within a measurable distance of time, the 
cultured and liberal section of every religious 
sect will form a holy brotheihood and join 
hands to fight the materialistic tendency of 
the age and its consequent corruption l 

We cannot look into the distant future, 
but if in this world such a state of spirituality, 
brotherhood, love and peace only continue 
for a considerable period, shall we not be 
justified in considering that period as Sa.ya- 
Yuga and shall we not gratefully acknowledge 
the set vices of that wonderful man, who by 
his unique teachings, nay, more by his unique 
life, made such a transformation of society 
possible for some time at least ? 

Swam i Suddhananda, 




THE EIGHTY- SIXTH BIRTHDAY 
ANNIVERSARY OF B HAG AVAN SRI 
RAMAKRISHNA PAR AM AH AMS A. 

Beltir Math. 



Thousands of people sat down, without any dis- 
tinctions of caste or cieed, to paitake of the holy 
prasada , which was distributed during the whole 
day. Volunteers under the guidance of the 
monastic members worked haid for the distribu- 
tion of prasada. and the supplying of water to drmk, 
and by their zeal and devotion to service helped 
to make the function a grand success. The 
festival terminated in the evening and people re- 
turned to their homes carrying with them the 
happy and ennobling impressions of tins mem- 
orable day. 

Benares 

The etghty-sixlh birthday ceremony of Bhag* 
avan Sri Sri Rama k risk na Deva was celebrated 
at the Ramakrishna Advaita Ashrama, Benares, ou 
13th Match, 1921 with gieat nlat and solemnity. 
The occasion was graced by the presence of three 
dignitaries of the Ramakrishna Mission, their 
Holinesses Swami Brahmananda, Swami Turiya- 
nanda and Swami Saradananda. The open hall 
of the Advaita Ashrama was decorated with flowers, 
wreaths, buntings and ever-greens. A picture of 
Par amah a ms a Deva was placed in the middle 
profusely garlanded. The Puja ceremony was 
attended with recitals from the Vedas and after it 
was over, the assembled Bhaktas,. both lay and 
monastic, gave offerings. Then the) began Bhajati 
and Kirtan which lasted for about two hours. 



The 86th birthday anniversary of Bhagavan Sri 
Ramakrishna was celebrated on Sunday, the 13th 
March, at the Ramakrishna Math, Belur, the 
headquarters of the Mission, with great enthusiasm 
and devotion as befitting the occasion. The Math 
premises assumed a joyous appeal ance on this 
great national day when many thousands of 
people assembled to pay their homage to the great 
Prophet whose divine life and teachings have in- 
fused a new spirit into the life of the nation. Since 
early morning people began to pour in from 
steamers, country-boats, trains etc. Under a huge 
canopy a life-size portrait of Sri Ramakrishna was- 
placed for public worship on an altar tastefully 
decorated with Sowers, garlands and evergreens. 
The various Kirtan parties singing the glory of 
the Lord roused love and devotion in the hearts of 
the devotees and created a spiritual atmosphere 
to which, they forgot the cares and anxieties of life. 



One notable feature- of this year's celebration 
was the Samasti Bhdnddrd ( feeding of all t he- 
Saanyasins of principal sects of Benares). The 
feeding began at about 1 p. m. and it was a sight 
to see about 250 Sadhus assembled on the me- 
morable day enhancing the solemnity of tire 
occasion. The monastic members of the R IC 
Mission were all attention to the distinguished 
guests. The Sadhus were at first gadanded and 
their forehead hesmeaied with sandal paste. They 
then pat took of the sumptuous dinner amidst 
cbaiHuigs from the scriptures.. A meeting was 
held at about 4< p. n>. in the Advaita Ashi&ma 
compound presided over by Sri mat Swami S&rada- 
nandaji. It was largely attended, with a faitf 
sprinkling of ladies. The proceedings com- 
menced with a song sung hi chorus. Prof. P. K. 
Telang was invited to give an address and at tfce 
request of the president he delivered a feiieftotss 
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speech on Si i Ramakrishna Deva and Ins teachings, 
a summary of which is given below . — 

He began saying that he did not come prepaied 
to give an address on Ramakrishna Paiamahamsa 
Deva that evening as he did not give deep study 
to the subject so as to be able to do justice to 
it. Secondly in an assembly like <t where he saw 
around him many follow eis and disciples of Su 
Ramakushna, it would not be possible foi him to 
give a new light on the subject. The audience, 
he thought, knew more about that gieat persona- 
lity than the speakei. The speaker wished to con- 
fine himself to one 01 two points of the life of Si i 
Ramakrishna Deva and to the movement that he had 
started. He would lathei inmate his own peisonal 
leftections on the hie of that magnetic personality. 

Continuing the speakei said : In a world so full of 
doubt tugs and contradictions, the question natural- 
ly tmses m the thoughtful whethei theie is any- 
thing worthy to be followed after. The modem 
world presents a large pioblem full of appai ent 
anomalies and contradictions. Is theie an> thing 
by which this problem could be tackled and made 
understandable ? Hinduism says that there is one 
way to get out of it. One leads m the Vivekachuda- 
mani t There is no fear, no danger and no haim 
from anybody. This tiuth has been embodied m 
the dictum “ Tattvamasi ” or “ Thou art That." 
One further learns that by knowing the truth one 
can get out of this misety and trouble of the 
world. Hut this point had been explained fiom 
so many standpoints and m so many ways 
that the explanation had been entangled hope- 
lessly in the meshes. The Sruti veiy orten 
COntiadicts itself. It has been the gieat quest of 
religion to find that bedrock on which it can stand. 
One often tues to get a standpoint from which 
he can suivoy the whole wot Id. Deep as out 
scholarship advances, humanity gives diffeient 
answeis to all these uddles. The question aiises 
whether books can be taken as final pi oof and 
authority m this matter Hut even there are 
conti adictlons m the statements of books. What 
Is called higher criticism has taken away a great deal 
cvf value from the life of the great persons of the 
past, Under all these difficulties how can a man be 
sure as to. the coriectness of his position ? The 
evidence which no philosophy can bieak i% that of 

human expe lienee* 



The value of the life of Ramakrishna is that he 
stands as the living witness of the great tiuths The 
Vedanta stands justified by being practised by Rama- 
knshna Paiamahamsa. To me the greatest value 
of the- life of Ramakuslma is that he is the latest— 
though I hope not the last — of a seiies of seeis 
whose very life is the exposition of the tiuths of the 
Vedanta It is not so much what he taught, but the 
life that he led that explained the Vedanta. Meie 
aiguments can only satisfy the mind or intellect. 
By aiguments you cannot piove the existence of 
God. Aigument only makes it to be a probability* 
But to a seei the tiuth that he pleaches is paifc 
of his life, his own realisation. That seer is a 
Rtshi. There is a gulf of difference between a 
Taitvadat \hi and a Pandit. As regaids the founer* 
the tiuth becomes She law of his life. To me, 
I thmk, it is not the sayings of Ramaknshiu that 
matter much, but the atmosphere which he cieated 
by his own life that counts most. He expressed 
tiuths m the familial examples of everday occur* 
rence. He could find such easy means ot expiession, 
because he realised those truths m his own life* 
The Pundits, m ordei to make these tiuths intel- 
ligible to us, make use of such subtle tilings as 
Ghalakas-a, Pafakam, and use the simile of Raj jit 
(rope) and Sar/ni (snake). But instead of making 
it clear they make it moie complicated. We m this 
age do not undei stand Ghatakaui and Pataka 1 : a ; 
many of us who live in towns, pet haps have nevet 
seen a snake and it would be meie foolishness to 
mistake a rope foi snake. These meliphors and 
similes might be mteiestmg m those old days, but 
ceitamiy they cannot do us any good now. Rama- 
knshna saw Uulhs levealed to him, so he could 
give an easy expression to them m tufting inci- 
dents of eveiyday life. He was the latest of a long 
hst of teacheis who taught by giving examples from 
the eveiyday incidents of our life. 

Continuing the speaker said that g reate i than 
his teaching was the way m winch he bi ought illumi- 
nation to othei people’s heait. He could easily 
make others undei stand what he realised in his 
own life. In the Upauishads we heat that the Gnus 
extinguished all othei desires m the mind of the 
disciples except one, and that was a desiie to bo 
like Ins Guru m his own life. To perpetuate the 
work of the Gum was the only destie of his dts- 
Cipie, This was also the chaiacteristic of Rama-' 
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krislma. We see this exp!?, 
work of Swami Vivekananda. 



message of his Guru, 

Tine speaker continuing; said : “ The Vedanta 
cannot be explained from books but by the 
life of man. All these hospitals and charitable 
institutions lying around ns are the greatest monu- 
ments or the life of Sri Ramakrishna Paramahamsa, 
and from time to time we should help them by 
our mite if we cannot actually join these institu- 
tions. Vedanta is the greatest truth to learn, 
Vedanta is the foundation principle »>f our activity. 

It is not the turning away from life, as so many of us 
suppose, ft. declares emphatically ''fivo firahmahii 
Ndparak. In these days of democracy Vedanta 
should exert the greatest influence upon our life. 
Because Vedanta contains the finest exposition of 

democracy. For what is the reason for believing that 

* 

every man is as good as another, which is the pivot 
of modern democracy ? The Vedanta says that in 
every man lies God — in fact every creature — sen- 
sient or insensient— is God Himself. The 

war-cry of democracy is equality. It is the order 
of the day. Vedanta boasts of no shibboleth- or 
slogan. The teaching of Vedanta is not a war-cry. 
It. is a calm and philosophic exposition of the basis 
of our everyday life. We should therefore unfurl 

the banner of Vedanta and carry its teaching 

which we have long forgotten- —to the wearied 
work! reeking under the hammer-blow of un- 
inspired materialism. Therefore the life of such a 
nun as Ramakrishna Paramahamsa who is the 
living example of the Vedanta truths is invalu- 
able to guide ns in our everyday life. 

Swami Mad havanancla and Swami Yolisvara- 
namla next addressed the meeting in English. They 
were followed by Swami jotirmayanar.da who 
spoke in Hindi. Swami Sudd ban audit was the 
next speaker who in a few well -chosen words 
dealt with the chief characteristics of Parama- 
hamsa Deva, The President brought the proceed- 
ings to a close by a fine speech in Bengali which 
was heard with rapt attention. The meeting sepa- 
rated at about 7 p. in, Then music brought to a 
finis the 86th birthday celebration of Sri Rama- 
krishna Deva at the Benares Advaita Ashrama. 

Madras. 

The 86th birthday anniversary of Bhagavan Sri 
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the Bhagavan beautifully decorated with ferns, 
flowers and garlands was installed in the spacious 
hail of the Math. There were mmv Sankirtau 
parties present on that day. From 8 a. in. til! 
noon the Lord's glory was sung 'with great ecstasy . 
At noon the Bliajana terminated and the worship of 
the Lord took a new shape, that of feeding the poor 

Naravanas. About 4.000 were Cod sumptuously. 
At about 3 p. m one of the devotees gave a 

1 larikatiia recital which was very much ap- 

« 

pi eckued by the public. A her this a public meeting 

was lie Id which was largely attended. M, R. Ry, 

S. Va rad vie hur rat j?. a., ft. i,. gave a lucid discourse 

with Prof. Sundaryma Iver at. a. in the chair. 

+ 

The President spoke fervently about the greatness 
of India and of Sri Run ikrishna saying that at 
a critical time when India and the world needed 
Him most, He came to fulfil His words in 
the Gita. 

At the request of the Math members Mr. Aladi 
Krislmaswami Ivor, High Court Vakil, thanked the 
Bhagavalar. the Lecturer and the President. 

With Aratrikam and the usual disii iburion os 

Piasat'a the functions of the 'day terminated, 

Bangalore City, 

The Eighty -sixth Birthday anniversary of Bhaga- 
van Sri Ramakrishna Paramahamsa was celebrated 
with the usual devotion and ardour at the Sri 
Ramakrishna Ashrama, Bangalore City, on Friday 
the 1 ah and Saturday the 13th March. The 
former, the iithi A uja day was observed by the 
worship of Sri Ramakrishna all through the day, 
by Bhajana.ru in the evening and the customary 
children’s treat. The observances of the latter 

day commenced with the arrival of Bhajana 
* * f 

parties from the Cantonment and the City at about 
noon. Next came the feeding of the poor in 
Tumknr Tiiimmaiya's Chatram at Gavipm* ( just 
behind the Ashrama ) which was over at about 5 
p, m. At about 3 p. m. Sri man jayaramachar 
began a kalakshepam , specially prepared for the 
occasion, on the life and teachings of Sri Rama- 
Krishna and kept the audience spell bound till 6 
p. m. It is to be acknowledged that Sri man Jaya- 
ramachar contributed largely to the success of 
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both the* celebration^ this >ear b\ his original 
composition? 

The evening’s functions commenced imme» 
diateb after, with a thoughtful lecture on the life 
and teachings of Sri Ramaku-hni hj Rao Saheb H. 
Chennai) a, Retired Sub Judge of Coorg, Next 
followed Piot. S K. Yeguanarayana Iyer, m. a., 
Principal of the Salem College, who read an 
eiudite papei on “ Ramakrishna and the Higher 
Religious Synthesis” (published elsewhere). The 
theme of his paper was that Sn Ramakiishna 
stood foi a high older of leligious synthesis 
(rathei than any low anal) sis) pointing out as in- 
deed he did m actual practice that all religions 
have on 1 ) one goal m view and the world-religion 
talked of tu several quarters could easily be 
rendered possible on this basis. 

At the de»ite of Swann Nirmalanandaji, the 
President of the local branch. Mr. M. A. Narayana 
Iyengar thanked the Bhagavatar and the lecturers 
and in particulai Mr. S. K. Yegnanarayana Iyer 
who had come all the way from Salem for the 
occasion. The proceedings terminated at about 
8 p. m. with aratnkam and distiibution of prasada. 

Kim, Guzerat. 

The 86th Birthday of Bhagavan Sri Rama- 
krishna was celebrated undei the auspices of the 
Sn Guzerat Arghyashala, Kim Station. 

In tlie mornmg Puja and Aratrika were per- 
formed by Dr. Balawantray and holy prasada was 
distnbuted to the public. In the evening a general 
meeting was held and it commenced with a piayer 
to Ramakiishna Bhagavan and the great Swamiji 
and many Hartbhajatts were sung to musical instru- 
ments. 

Dr. Balawantray delivered a lecture on the life 
and teachings of Sri Paramahamsa Deva and pointed 
out the spiritual and philosophical aspects of his 
life, referring to the great religious service being 
performed by Sri Ramakiishna Mission in India, 
America and other paits of the world. 

Hari Kirtan of (written by His 

Holiness Sri Sagar Maharaj ) was specially selected 
for the occasion. Then followed Harinam San- 
kirtan and chanting of Han Om, and Jay Sri 
Ramakrishna Bhagavan etc. The proceedings 
came to a close at about two o'clock at mght with 
pujarta , aratrika and distribution of prasada. 



1 he assembled devotees paid high reverence to 
the Paramahamsa Bhagavan s and Sn Swami 
Vivekananda's portrait. 

Srinagar, Kashmir, 

The anniversary was celebrated on 13th March at 
5 p. m. in the premises of Sanatan Dhaima Ptaiap 
Bhawan, Srinagar, Kashmii. The room was deco- 
rated with wall-mottos and pictuies. The 
audience was overflowing. The proceedings 
began with the singing of *• All India morning 
song” by the Boy Scouts. Pandit Daulat Ram 
addressed the audience first introducing the subject 
of the meeting. Dr. Shri Ram then gave a short 
sketch of the life of Paiamahamsa Ramakrishna 
in whose honotu the day was celebrated. He at 
the same time touched on some incidents in his life 
and the teachings he gave to his disciples. A 
poem in Urdu was read m honour of the occasion. 
Prof. Pt. Nityanand Shastri in the end spoke on. 
the qualifications of the great men of the world, 
who are sent here Cor the uplift of humanity. 
Poor Natayans weie given food m Sri Rauu* 
krishna’s name. 

At Other Places* 

At Faridpur the 86th buthday anniversary of 
Bhagavan Sri Ramakrishna was celebrated in due 
solemnity on the 13th March. Parties of Sanfortan 
pataded the streets from very early in the morn- 
ing. From 1 p. m. till the evenmg about 1200 poor 
people were fed. At 5 p, m. a meeting was held 
presided over by Babu Mathuranath Moitra, b. u 
a leader of the local bar. Babu Kamakhya Nath 
Mitra, m. a., Principal of the local College and 
Babu Prakas Chandra Ghosh, b. l., spoke on the 
life and teachings of Paramahamsa Deva. Two 
very able papers were also read— one by Kavira^ 
Nagendra Nath Rhishagratna and the other by 
Sreeman Atul Chandra Sen. Gieat enthusiasm 
prevailed. 

At Betila (Dacca) the anniversary of Ramakrishna 
Paramahamsa was celebrated with great eclat. About 
a thousand poor were sumptuously fed in the 
noon. All the students of the neighbouring villages 
and leading men of the sub-division graced the 
occasion with their presence. A huge mass meeting 
was convened in the evening under the presidency 
of Pundit Upendra Chandra Goswami. All the 
villagers took a vow’ before the picture of Sri Rama- 
krishna not to spend money in luxuries, or ia- 
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dulge in futeinal qua) i els but to improve the 
condition of their ancient and debited villages. 

At Svlhet, Assam, the 86th Birthday Anni- 
versary of Bhagavan Sri Raniaknshna Parama- 
bamsa was celebiated by the Bhaktas on the 13th 
March, with imposing solemnities. In the even- 
ing mote than two thousand people including 
sweepers and beggars of 'die town were fed. Many 
ladies attended the Utsav. 

At Woriore, S. India, under the auspices of Venu 
Vilasa Sangam the 86th Birthday Anniversary of Si 1 
Ramakrishna Paramahamsa was celebrated and 
a special meeting was held by the above Society 
on the 13th Maich. The special item of the pro- 
gramme was the offering of a prayer to Almighty 
God m memory of the Gieat Soul. The following 
resolution was passed and carried with great 
acclamation, the audience standing: That this 
Association places on record its sense of pride, 
pnvilege, and pleasure in contributing its own 
quota to the All-India celebration of the 86th 
Birthday Aumversaiy of Sn Ramakrishna Parama- 
hamsa. the renewer of the Modern Spirit, by hold- 
ing a meeting on the subject, “The Paramahamsa 
Spirit,” and piays to Almighty God that that 
“Spirit” may be an inspiration to the rising gen- 
eration of India. 



At Chavara, S. India, die 86th birthday of Bhaga- 
van Sn Ramaki ishna was celebrated by the members 
of the Ramakrishna Vtiasam Libiary on Sunday, 
the r 3th March, 1921. There were Puja and 
prayei m the morning. From 3 to 4 p. m. there 
was Bh&jatu and it was followed by a procession. 
At about 5 p. in. the public assembled in the 
local vernacular High School and a meeting 
was held with Mi. N. Sankaia Pillai, the Ayurvedic 
doctor, m the chair. Mr. N. Trivikraman Tampi 
B. A. gave a speech on “ the life and teachings of 
Su Ramakrishna.” It was followed by another 
lecture by Mi. P. Krishnan Nampiathiri about 
“ the Ramakrishna Mission . '* After the meeting 
there was Bhajana and all dispel sed, after Aiatrtka 
at about 8 p, m. 

The eighty-sixth birthday anniversary of Sri Rama- 
krishna Paramahamsa Deva was a’so celebrated at 



the Vivekananda Ashrama, Kuala Lumpur, F.M.S. : 
Ramaki ishna Sevashrama, Lucknow ; Ramakrishna 
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Math. Koalpata; Vivekananda Society, jamshed- 
pui ; Kamakiioluu faamity, Paiseebagan ; Ranu- 
kitshiu Mandap. Ahpur; Si r Ramakrishna As 1 nama, 
Kishanpoie (Dehia Dun >, and Advaita Ashiama, 
May a van. 



NEWS AND NOTES. 

Tm* thirteenth annual Repul t of the Kunkmhna 
Mission Sevashrama, Buudaban, foi die vear 
1919, shows a good recoid of activity. The total 
nuinbei of patients treated during the year 111 
the indoor hospital of the Sevashiama was 27c, of 
which 215 were dischaiged cured ami 17 died In 
the outdoor dispensaiy 35582 patients weie treated, 
of whom 3708 were new patterns and 31874 weie 
repeated numbers. Some cases oi distressed 
people unable to come to the Hospital were 
treated at their homes and supplied with medicine 
and diet, and some ladies living in Brindaban and 
reduced to poverty were helped with money grants. 
The total receipts of the Sevashrama during the 
veai, including receipts for the building fund, 
were Rs. 4970-0-0, and the expenditure was Rs. 
3244-13-0. leaving a balance of Rs. 1725-3-0, of 
which Rs. 1250-0-0 belongs to the permanent 
fund. Rs, 413-0-9 to the building fund and 
Rs. 62-2-3 10 the Sevashiama Balance with the 
Secietary. It thus appears that the Imancul 
condition of the Sevashiama is fai from satisfactory 
and it appeals to the generous public to help the 
institution in cairving 011 its work of benevolence, 

✓ O 

Its principal wants are funds for the new building 
under construction, contributions to the permanent 
fund for the permanent financial basis of the 
institution, and funds foi an outdoor dispensary and 
separate infectious ward, winch latter are tu gently 
needed considering the expansion of the work of 
the Sevashrama. It is to be hoped that the 
geneions public will warmly respond to this 
noble call. 

On the occasion of the Ardhakumbha Mela , held 
at Hard war in the months of March and April this 
year, neaiiy three lakhs of people assembled, 
Sadhus and lay devotees, The Seva-Samiti of 
Allahabad made excellent arrangements for the 
convenience of the pilgrims. The Ramakrishna Mis- 
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sion Sevasbrama. Kankhal opened a branch centre 
for the distribution of medicine's and giving of relief 
to the pilgrims. Swami Kanmamuula with a batch 
of titty workers also rendered service to the 
pilgrims. 



Swami: Sharvanamla. President Ramakrishna 

Matin Madras gave a series of lectures under the 
auspices of the Vivekananda Society, Calcutta, on 
some of the burning topics of the day. The subjects 
of his lectures wererfi) Indian Nationalism and 
Vedanta, (2) Reai democracy, (/) The Ideal of its 
Realisation, (4) The Cult of the Coni ng Man. 



Swami Puramanamla spent two weeks of Febru 
ary in Cincinnati and Louisville, 0 . S. A. He 
reached Cincinnati on Saturday, the 12th, and on 
Sundae conducted a devotional Service at the 
rooms of the Branch Centre there. In the evening 
ire spoke on “ Higher Consciousness “ at the New 
Thought Temple before a large audience. The 
following evening be delivered a lecture in the 
neighbouring town of Hamilton on “India ami 
Her Message.” His next lecture in the Assembly 
Room of the Gibson Hotel called out so numer- 
ous an attendance that it was almost impossible to 
accommodate all who came. The Swami’s subject 
was “ Supernatural Powers/’ O11 Wednesday 
afternoon one of the members of the Cincinnati 
Centre arranged a meeting in her home at Hyde 
Park, one of the outlying suburbs of the city. 
A large number of friends responded Jo her invi- 
tation: and listened with dee}) interest to what th 
Swami said to them regarding “ The Power of 
Silence and Meditation.” On the same evening 
the Swami spoke again at the New Thought 
Temple, his subject being “ Life Hereafter.” A 
class meeting in the Rooms of the Centre on 
Thursday evening closed his visit. Besides these 
lectures the Swami spoke before the Greek Circle 
t the Woman’s Club of Cincinnati on “ Buddha 
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and His Message to the World.” This proved to be 
an occasion of special interest, lire Swami’s words 
arousing great enthusiasm among those present. 



The Birthday Anniversary of the illustrious 
Swami Vivekananda was celebrated on January 
30th, at the Hindu Temple 111 San Francisco, 



California, with unusual devotion and enthusiasm 
The temple auditorium was tastefully decorated 
with fragrant yellow acacias and beautiful pink 
roses and choicest greens. The soft colouring of 
tlse walls and the artistic inverted lights, recently 
installed, harmonised wonderfully with the pic- 
turesque decorations and the ochre-coloured robe 
of Swami fYakashananda. 

The Swami chose for his morning topic, “Swami 
Vivekananda, His contribution to the World- 
thought.” He emphasized Swamiji’s teaching of 
Shradd/ui as being absolutely vital and necessary 
in all fields of activity of individuals as well as 
nations, lie touched upon the veritable genius of 
the world-renowned Swami, and laid special stress 
on the “ spiritualisation of the human race ” as 
being one of the great messages of the broad and 
universal teachings of the Vedanta to the world. 

The topic for the evening service was, “ Swami 
Vivekananda’s Ideal of the Harmony of Religions, 
Swami spoke at length of Swamiji’s ideal of a 
Universal religion as revealed to him by the life 
and teachings of Bhagavan Sri Ramakrishna. ft 






was an illuminating exposition of the broad and 
universal ideas suited to this age which is so 
given to the narrow and sectarian view-points of 
different religions. 

Swami Abhedananda sat on the platform with 

Swami iTakaShananda. and asked bv the latter 

' ^ 

recited a few interesting remini sciences ami 
spoke of the greatness of the founder of the world- 
wide Vedanta movement. 

The sweet and melodious chanting of Swami 
Prakasbananda at both the services, the inspiration of 
his words, and the favourite songs of Swamiji beauti- 
fully sung by i\Irs. Edith Allen carried the audi- 
ence far above their ordinary and commonplace 
thoughts and ideas of life, and made each one 
feel the blessed presence of this great Acharya, 
the greatest and ablest apostle of the Sri Rani* 
krishua Mission, the benign and uplifting influence 
of which is undoubtedly working towards bringing 
out the higher civilisation and evolution of 
humanity. 
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